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Introduction 

This booklet contains 40 hadith transmitted by the household of the 

Prophet , the Ahl al-Bayt. They commonly appear in the 

musalsal works under various headings like the musalsal bi al-īṭrat 

al-nabawiyyah (the Prophet’s  family), musalsal bi al-īṭrat al-

ṭāhirah (the virtuous family), the musalsal bi al-ashrāf (the 

ennobled), the musalsal bi al-ābāʾ (the descendants), and so forth. 

These headings all refer to the descendants of the lineage of the 

Prophet ; from Ḥasan and Ḥusayn  particularly. 

I have translated these 40 hadith into English and provided short 

explanations regarding their intended purpose and practicality. I 

depended on the publication of these hadiths made by Turath 

Publishing, London; the translation by Safaruk Zaman Chowdhury 

and commentary by Sheikh Nemat Ullah and Marcia Hermanson. 

The Arabic is maintained in my chain of transmission – sanad – of 

the hadith for those who wish to read and transmit these 40 hadith 

to others. For the English reader, I have placed my chain of 

transmission into a table. 

M. Saleem Gaibie 
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My Transmission of these 40 hadiths 

While I have grasped the aural audition – samāʿ – of these 40 

hadith from my teachers, Mufti Muḥammad ʿAlī and Sheikh ʿAbd 

Allah ibn Ṣāliḥ al-ʿUbayd, I’ve chosen to transmit it via teachers who 

are of the lineage of the Prophet : Sheikh Ibrāhīm ibn Ṣāliḥ al-

Nijīrī al-Ḥusaynī and Ṣalāḥ al-Dīn al-Miṣrī al-Ḥasanī; the former a 

descendant of Ḥusayn  and the latter a descendant of Ḥasan . 

My transmission from the latter two teachers is via mere ijāzah 

(authorization) – without an aural audition – but specifically 

selected to be linked to the noble lineage of the Prophet .   

I mention my transmission from the first two teachers in an ijāzah 

at the end of the booklet while the latter two are mentioned at the 

start of the booklet. 

These 40 hadith are very concise and my aspiration is that the reader 

embodies these concise advices given by the Prophet . As we are 

honoured to be linked to the progeny of the most beloved of Allah – 

our master Muḥammad  – may Allah honour us with his noble 

character by personifying these hadith in our lives, making us 

worthy of his intercession in the Hereafter. 
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اهِرَة  1المسلسل بالعِطْرَةِ الطَّ
يِّػَانِ الشيظ إةؽاْيً ةَ صاىص الحفيني النشيري والشيظ صلاح الديَ  ُـْتَـئاَني ةٓا الفَّ

َ
أ

ٔ عَ  يِّػ الشيظ عئي ةَ عتاس المالكي الحفني، وْ الحفني المصري، كلاٍْا عَ الفَّ
ٍَكيِّ  ْ الً الَْْار ال َـ يِّػ عيػروس ةَ  حْْػ الفلاف ُليب الفَّ  ،الفَّ

َ
يِّػ عئي ةَ أ ادة عََ الفَّ

ث ٍَهَّ يِّػ عئي ةَ صافي الجفْؽِي المػني ،ةِ ـٔف الْػيؽي  ،عََ الفَّ ِصُْٔر ةَ ي ٌَ يِّػ  عََ الفَّ
يِّػ  ،المػني يِّػ الحفيني، ع الؾبيػي محٍػمؽحضى ةَ  محٍػعََ الفَّ  محٍػةَ  أحْػَ الفَّ

لْتُٔل الأْػل ٌَ سَِٔيّ عتػ الؽحَْ ةَ أـيً ةَ الؾبيػي، شريف  ْ يِّػ ال اىعَْفِيف  عََ الفَّ
ػ ةَ أبي ةلؽ الشلِّّ  المكي الحفيني، ٍَّ يِّػ مُحَ َ المكي الحفيني ةٍهث، ع عََ المفِػ الفَّ

بََيِّ  محٍػمحيي الّديَ عتػ اىلَْادِر ةَ  الفيػيَ زيَ اىعاةػيَ وعلي ابْنَيْ   ةَ يحيى اىطَّ
ا الحفيني، ٍَ ِٓ بِي

َ
ٌُ عََ سػّ  ،عََ أ يِّػ يحيى ةَ  عير ةَ مح محٍػ م ةَؽَ هْ ه الفَّ

َ
ب الّديَ الْأ

حْْػ ةَ رضَِِ 
َ
اب الّديَ أ َٓ ط ةَ ش َـ وْ

َ
ٍَّػ محب الّديَ الْأ عير ةَ مُحَ

َ
ػ رضَِِ الّديَ الْأ ٍَّ مُحَ

يِّػ اىطبَي المكي الحفيني، الّديَ اىهَْتِير عير الديَ محب محٍػ عََ سػه الفَّ
َ
كال:  ،الْأ

ً   أعبَني يِّػ أة خَ بِي الفَّ
َ
 كال: ضػذِا والدي: اىطبَي المكي الحفيني، ةَ أحْػ محٍػَ ٍْ الُْ  ٔأ

يِّػ شٓاب  إةؽاْيً ةَ محٍػ الحفيني اىطبَي، كال: ضػذِا والديأحْػ ةَ الديَ  الفَّ
ةَ  محٍػةَ إةؽاْيً ةَ أبي ةلؽ ةَ  محٍػرضَِِ الّديَ اىهَْتِير إةؽاْيً ةَ  الفيػ الإٌام

ةُٔ  المكي الحفيني، كال: ضػذِا الإٌاماىطبَي  إةؽاْيً ةَ أبي ةلؽ ةَ عَليّ ةَ فاَرس
َ
أ

ً عتػ الؽحَْ ةَ أبي ضَ  ِـ يِّػ الشريف  أعبَنيكاَلَ  المكي، في المفشػ الحؽام، مِ ؽْ اىلَْا الفَّ

                                                           
ٔل  1 َِ «عِخـْؽَحـِي آلُ ةـَيخِْـي: »ىلٔله  المؽاد ةٓا أْو ةيج الؽـ ادة والأشراف ٌَ ولد الحفََ ، وًْ الفَّ

ٍاه الشيظ إٌام الٍَ أحْػ ةَ والحفَُيِْْ  ، وكػ يفمى المفيفو ةالأشراف ٌع نُّٔ مفيفلًا ةالْْةاء. وـ
، وكال: وْؼا الجؾء ثةـ:المفيفو ةاىعطؽة النتٔي نظم أجود المسلسلاتْ( في 2493يحيى حْيػ الديَ )ت

ا وضالًً ةـ: "ـيفيث الإةؽيؾ ةالفِػ ا ًٍ  ىعؾيؾ". المفيفو ةاىعطؽة يعؽف ةالديار الٍِيث كػي
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ةُٔ سَعْفَؽ أحْػ ةَ 
َ
ادة بحيب فغَؽ الّديَ أ أعبَُا  الحفيني، كال:ةَ سَعْفَؽ  محٍػةلَِيَّث الفَّ

 ةَ عَليّ  محٍػ الديَ سراج الإٌام
َ
 ، كال: ُصَْاريِّ ةَ ياَسر الْأ

يِّػ  ضػذِا الإٌام المطػث ادة ةتيظ أة الشريفالفَّ الْحفَ ةَ عَليّ ةَ  محٍػ ٔةلَِيَّث الفَّ
ةَ عتيػ الله ةَ عَليّ ةَ الْحفَ ةَ الْحفَُيْْ ةَ سَعْفَؽ  محٍػالْحفَ ةَ عتيػ الله ةَ 

 
َ
عْؽَج ةَْ الْحفَُيْْ الْأ

َ
ث ةَ عتيػ الله الْأ صْغَؽ اةَْ عَليّ زيَ اىعاةػيَ ةَ الْحفَُيْْ الْحشَّ

اعً  ،تط ةَ عَليّ نؽم الله وسَّٓالفِّ  ٍَ أةٔ ضَػذنِي وَالِدي  :كاَلَ ، 527ْـِث   ٌَ ىفَهَّـ
صفؽ ـِث  27الحفَ علي ةَ الحفَ الْيخي الحفيني، كؽاءةً عييّ وأُا أـٍع ةتيظ في 

ْ، كال: 434يخي الحفيني، ـِث ْ، كال: ضػذني والدي الحفَ ةَ عتيػ الله ال466ْ
ضػذني والدي أةٔ علي عتيػ الله ةَ محٍػ الْيخي الحفيني، كؽاءةً عييّ وأُا أـٍع، في 

ْ، كال: ضػذِا والدي الإٌام الؾاْػ أةٔ عتػ الله محٍػ ةَ عتيػ الله 415المطؽم ـِث 
الْيخي الحفيني،  الْيخي الحفيني، كال: ضػذِا والدي أةٔ محٍػ عتيػ الله النَّليب ةَ علي

كال: ضػذِا والدي الإٌام أةٔ الحفَ علي ةَ الحفَ الْيخي اىعئي الحفيني، كال: ضػذِا 
والدي أةٔ محٍػ الحفَ ةَ الحفيْ اىعئي الأعؽج الْيخي، كال: ضػذِا والدي أةٔ عتػ 
ٔ أول ٌَ دعو ٌَ ْؼه اىطائفث، كال: ضػذِا والدي  الله الحفيْ ةَ سعفؽ الْيخي، وْ

عْؽَج، كال: ضػذني الإٌ
َ
ث، كال: ضػذني أبي عتيػ الله الميلب ةـ:الأ ام سعفؽ الميلب ةـ:الحشَُّ

أبي الإٌام الحفيْ الأصغؽ، كال: ضػذني أبي الإٌام علي زيَ اىعاةػيَ، كال: ضػذني أبي 
الإٌام الشٓيػ الحفيْ ةَ علي، كال: ضػذني أبي الإٌام علي ةَ أبي طاىب نؽم الله وسّٓ، 

ٔل الله  كال: كال  :رـ

ْ كَ  ىيَؿَْ الْْبَََُ  (1  .ثِ َِ احَ عَ ٍُ ل

A report (of an event) is not like the witnessing (of an event). 
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Witnessing an event is more credible than hearing about it from 

another. 

 .ثٌ عَ ػْ عُ  طَؽْبُ ـىْ اَ  (2

War is deception. 

Islam condemns betrayal. However, deception during war is allowed 

in order to attain victory, except if the terms of a treaty or trust are 

being broken, in which case it is not permitted. 

فْ اَ  (3 ٍُ ْ ٍُفْ  ؽْآةُ مِ  ًُ يِ ل ْ  .ًِ يِ ال

A muslim is a mirror to another a muslim. 

A mirror reflects our apparent image so that one may correct that 

which is required. Similarly, a muslim, when offering advice, 

“reflects” to us that which may be inconspicuous to us.  The 

comparison of a muslim giving advice to a mirror is most apt: the 

mirror gives us an unbiased reflection of ourselves without any 

overstatements or understatements, its reflection is to ourselves 

without publicizing our shortcomings to others, the object goes to 

the mirror to see its reflection instead of the mirror going to it, the 

flawed reflection is not stored in the mirror’s memory to constantly 

recall, but once corrected, is as if it was never there. 
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ْ اَ  (4  .ٌَ ٍَ تَ ؤْ مُ  ارُ شَ تَ فْ ٍُ ل

One whose advice is sought is entrusted. 

If advice is sought from anyone, that person is entrusted with 

regards to whatever was disclosed. Additionally, he/she should 

provide such advice which will be most beneficial for the person 

seeking it, beneficial pertaining to his/her worldly affairs as well as 

in the Hereafter. Thus, the adviser should not intentionally provide 

such advice that will be detrimental to the one seeking it. 

الُ اَ  (5  .ِّ يِ اعِ فَ نَ  غَيْرِ ـ اىْ عَََ  لدَّ

The one who guides towards a good deed is like the one who 

performs it. 

Whoever guides or advises another towards performing a good deed 

and it is performed, he/she will receive the same reward as the one 

performing it. If it is not performed, he/she still gets the reward for 

offering the guidance towards that which is good. 

خَعِئُِا عَََ اِ  (6 انِ ـ اىْ ْـ ٍَ َٔائزِ ةاِىهِْخْ  .طَ

Seek assistance in fulfilling one’s needs discretely. 

Fulfill your needs in concealment from people because their sincerity 

towards you fulfilling them is unknown. It may be that if you expose 
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your needs to them, they might become envious and work against 

you in fulfilling them. 

ْٔ  ٔا النَّارَ تَّلُ اِ  (7 َ ِ  وَل ؽَةٍ  قِّ شِ ب ٍْ  .تَ

Protect yourself from the fire, even if it may be with a part of a date. 

One is encouraged to give charity – within one’s means – because 

charity serves as a protection from Hell, even if the charity may be 

something extremely minute, like a half a date. 

جْياَ (8 َُ  الد  شْ َِ  ِـ ٌِ ؤْ ٍُ ْ َِّثُ  ال  اىكََْفؽِِ. وسََ

The world is a prison to the believer and a paradise to the 

disbeliever. 

A believer restrains himself/herself from their forbidden desires and 

therefore it is as if he/she is imprisoned. In contrast, a disbeliever 

pursues their pleasures and fulfills their desires; so it is as if they are 

in paradise. 

It could also mean that this world is a prison for the believer in 

comparison to immortality and eternal bliss in the hereafter, while 

this world is a paradise for the disbeliever in comparison to the 

torment of hell in the Hereafter. 

 .ُّ كُ   يْرٌ عَ  طياَءُ ـىْ اَ  (9

Modesty, all of it, is good. 
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Modesty is good because it prevents one from transgressing the laws 

of Allah and encourages one to do praiseworthy deeds. 

ؤْ  ةُ ػَ عِ  (11 ٍُ ْ  نَ  َِ ٌِ ال
َ
 .فِّ هَ اىْ ةِ  ؼِ عْ أ

The promise of a believer (orally) is like the seizing of the hand. 

An oral promise/agreement made by a believer is equally binding as 

a promise/agreement finalized by the shaking of the hand. 

ِ  و  لًَ يَحِ  (11 ٍَ ل ٌِ ؤْ نْ  ٍُ
َ
ْٔ  ؽَ شُ ْٓ حَ  أ عَاهُ فَ

َ
يَّامٍ  ذلََاذثَِ  قَ أ

َ
 .أ

It is not allowed that a believer severs ties with his brother for more 

than three days. 

Disagreements between people are normal. However, to desert a 

person for more than three days is not allowed. This ḥadīth 

encourages one to forgive, to reconcile and to join ties with each 

other. 

12)  ٌِ ٌَ َِّ ىيَؿَْ   .ِاَغَشَّ  َْ ا 

He who cheats us is not from amongst us. 

Cheating and deceiving others is a blameworthy trait. One who has 

true belief will not cheat or deceive others. 
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ا كَ  (13 ا نَ  يْرٌ عَ  فَى وَكَ  وَّ ٌَ ٍَّ  وَ  ثَُ مِ
َ
ْ أ  .هَى ل

That which is little and suffices is better than that which is in 

abundance and distracts. 

To have little worldly wealth while it suffices for all your needs is 

better than to have an excess of it and it distracts you from Allah. 

The former – with his/her meager wealth – maintains a good 

relation with his Creator, Allah, because he has accepted his position 

and is satisfied with it. The latter is distracted by his material gains 

in being preoccupied by maintaining his/her wealth and generating 

more wealth. 

اسِعُ اَ  (14 تَ  لؽَّ ِْ  .ِّ ئِ يْ فِي قَ  عِ اسِ لؽَّ كَ  ِّ خِ فِي 

One who takes back his gift (after gifting it) is like one who returns 

to his vomit. 

As it is considered repulsive to return to one’s vomit, it is repulsive 

to present someone with a gift and then take it back after gifting it.  

َٔ  لْْلَاءُ اَ  (15 ٌ مُ ِطِْ ةِ  كَّّ ٍَ ْ  .قِ ال

Affliction comes from (hasty) speech. 

This ḥadīth encourages one to remain silent, be positive and say 

good things. One may be pessimistic, have a negative outlook and 

say things against oneself or others at such a time when prayers are 
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accepted; eventually, one is afflicted by the very words one has 

uttered. One should especially have good and positive thoughts 

about Allah as well as speaking positive things about Him. 

 نَ  سُ النَّا (16
َ
ٍُ  انِ َِ  ْـأ ْ  .شْطِ ال

People are like the teeth of a comb. 

As the teeth of a comb are all equal in length, similarly, people are 

all equal in stature since we are all the progeny of Adam . 

Superiority in virtue is only attained through Allah-consciousness 

(taqwā). This ḥadīth establishes that there is no superiority of one 

culture, nationality, familial connections over another; it certainly 

dispels racism. 

 .ؿِ النَّفْ  نَ غِ  نَى اىغِْ  (17

Richness (lies in) the richness of the soul. 

The reality of wealth is not in amassing an abundance of worldly 

goods, because there are many who have unlimited wealth and yet 

they are not happy, nor contented. True wealth is “richness of the 

soul” i.e. sufficing oneself with whatever one has and being content 

with it. 
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 .ةغَِيْرهِِ  ظَ عِ وُ  َْ ٌَ  يػُ عِ الفَّ  (18

The fortunate person is one who learns from (the mistakes) of 

others. 

This person is regarded as fortunate because they are wise enough to 

learn from the errors of others instead of making the error 

themselves first before taking a lesson from it. 

َ  الَْْياَنِ  ََ ٌِ  وَإنَِّ  ،ثً ٍَ هْ طِ ـىَ  عْؽِ الشِّ  ََ ٌِ  إنَِّ  (19  .اؽً طْ فِ ل

Indeed in poetry there is wisdom and in eloquence there is magic. 

Some poetry contains useful guidance and spiritual counsel from 

which a person may draw lessons from. As magic amazes its 

audience, eloquent speech has the ability to captivate the hearts and 

minds of its listeners. 

21)  ُٔ ئُكِ  خَفْ ٍُ ْ   ال
َ
ِ  قَى بْ أ ٍُ ل  .مِ يْ يْ

The pardon of kings preserves the kingdom. 

When kings/rulers are merciful and pardon others – including their 

enemies – it preserves and consolidates the kingdom. However, if 

they unleash their anger and wrath upon others, it might provoke 

them to attack and ultimately weaken the kingdom. 

ؽْءُ  (21 ٍَ ْ ٌَ  ال عَ  ٌَ َْ  
َ
 .بَّ ضَ أ

A person will be with those whom he loves. 
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Al-Bukhārī relates that a man came to the Prophet  and said, “O 

Messenger of Allah, what do you say about a man who loves a 

people but his deeds do not compare to theirs?” The Prophet  

replied: “A person will be with those whom he loves.” Al-Tirmidhī 

relates that a man asked the Prophet  about when the Day of 

Resurrection would occur. He  enquired: “What have you 

prepared for it?” The man replied: “O Messenger of Allah! I have 

not prepared very much of ṣalāh, nor fasting for it, but I love Allah 

and His Messenger.” So the Prophet  said: “A man shall be with 

whom he loves.” 

22)  َْ ا   .هُ رَ ػْ كَ  فَ ؽَ عَ  ؤٌ ؽُ مْ ا مَ يَ ٌَ

A man who knows his worth/ability will not be ruined. 

A man who recognizes his worth in relation to his creator will 

subject himself to Allah and realize that he can accomplish nothing 

without Allah’s permission. A man who recognizes his worth 

amongst mankind will not deem himself better than others, nor 

others beneath him. Likewise, a person who understands his 

capacity and ability as an individual will not embark upon tasks 

which are beyond his scope and qualification. 
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لَدُ  (23 َٔ ْ ِ  ال ِ وَ  اشِ ؽَ يفِْ ل ِْ عَ يْ ل  .ؽُ شَ الْحَ  ؽِ ا

The child is attributed to the marital bed, and for the fornicator is 

stoning. 

A child born within a household is recognised as the legitimate 

offspring of the husband. Any outsider has no share in the kinship 

to the child and their claims will not be recognised. 

فْلَى  الْػَِ  ََ ٌِ  يْرٌ ا عَ يَ يْ اىعُْ  الَْػُ  (24  .الف 

The upper hand is better than the lower hand. 

The upper hand is the one that spends in charity while the lower 

hand is the one that requests from others. 

25)  َ َ  َْ ٌَ  اللهَ  ؽُ شْهُ لًَ ي  .النَّاسَ  ؽُ شْهُ لًَ ي

The one who does not thank Allah, does not thank people. 

A person who fails to thank people, in spite of them loving praise, 

will unlikely fail to thank Allah, Who has no need for our praise. 

ءَ  مَ ت  ضُ  (26 ْ  .ً  صِ يُ  وَ مِ عْ حُ  الشََّّ

Your love for a thing can blind and deafen (you). 

One’s love for something/someone blinds one to his/her faults and 

shortcomings. It also prevents one from hearing anything negative 

about him/her or any advice regarding them. 
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ى  اىلُْئُبُ  جِ يَ تِ سُ  (27   َْ ٌَ  بِّ ضُ  عَََ
َ
ا ََ فَ ضْ أ َٓ ا َْ ٌَ  ضِ غْ بُ وَ  ،إِلَْ َٓ اءَ إلَِْ َـ َ

 .أ

Hearts have been predisposed to love those who do good to them, 

and to dislike those who do bad to them. 

It is natural for people to incline to, and love, those who are good to 

them, and vice versa. 

ُْ  ََ ٌِ  بُ ائِ الَّ  (28  .لَهُ  لًَ ذَُبَْ  َْ ٍَ نَ  بِ الذَّ

One who repents from sin is like one who has no sin. 

The deficient is compared with the perfect for rhetorical effect, as 

one says: “Zayd is like a lion”. It does not mean that the one who 

repents is equal to someone without sin. However, it is an 

encouragement to repent with the hope of being able to start afresh.  

ػُ  (29 ِْ ا ا لًَ يَ  ىى ؽَ يَ  الشَّ  .ؽَاهُ اىغَْائبُِ ٌَ

The witness (to an event) sees that which one who is absent does 

not see. 

A witness to an incident will perceive and understand things about it 

that will be unclear to one who is not present to that incident. 

ًُ ؽِ ا سَاءَكًُ نَ إِذَ  (31  فَ  مٍ ْٔ كَ  ي
َ
 .هُٔ مُ ؽِ كْ أ

If there comes to you a man who is respected among his own 

people, then honour him. 
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If any person is honoured amongst a people, then one should show 

honour and respect towards him/her. 

31)  ٍِ  .لَاكِعَ ةَ  ارَ يَ الدِّ  رُ ؼَ حَ  اىفَْاسِؽَةُ  يُْ الَْ

A false oath leaves behind barren homes. 

A false oath is a lie or an oath taken by person who knows that the 

opposite of what he is swearing to is true. Barren homes refer to 

those homes that have been destroyed and left void of benefit. Lies 

and false oaths can destroy the integrity of a person, his/her family 

and a nation.  

الِهِ  ونَ دُ  وَ خِ كُ  َْ ٌَ  (32 يػٌ  ٌَ ِٓ َٔ شَ ُٓ  .فَ

Whoever is killed defending his wealth is a martyr. 

The life, family, wealth and property of a believer are sacred. If any 

of this is threatened, then one is allowed to protect and defend 

oneself and these things; if one is killed in the process, then he will 

be ranked as a martyr.  

الُ  (33 ٍَ خْ
َ
 .ثيَّ ـةاِلنِّ  الْأ

Actions are by intentions. 

The reward for deeds is dependent upon their intentions. 
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مِ  ػُ يِّ  َـ (34 ْٔ  .ًُٓ مُ ادِ عَ  اىلَْ

The leader of a people is the one who serves them. 

To be the leader is to serve people, not order them around. This 

encourages leaders to have humility. 

مُٔرِ  يْرُ عَ  (35
ُ
  الْأ

َ
 .آَ طُ  َـوْ أ

The best of affairs is (that done) in moderation. 

The best of paths to follow is that which is balanced and in 

moderation, without excessiveness, nor neglect in it. 

ًَّ ةاَرِ اَ  (36 ُٓ   كْ ليَّ
ُ
مَ َْ ٔرِ لُ  فِي ةُ تِ ٌَّ لِأ ْٔ يؿِ  ا يَ ٍِ َ  .الْْ

O Allah! Bless my people in the early part of the day (morning); on 

Thursdays. 

This is a prayer made by the Prophet  for his ummah; that Allah 

blesses their efforts in the early mornings, particularly on Thursdays.   

نْ  ؽُ لْ اىفَْ  كَدَ  (37
َ
 .اؽً فْ كُ  ٔنَ لُ يَ  أ

Poverty could drive one to disbelief. 

Desperation in poverty sometimes becomes the means of taking a 

person towards disbelief. 
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 .اىعَْؼَابِ  ََ ٌِ  كطِْعَثٌ  ؽُ فَ الفَّ  (38

Travelling involves a degree of torment. 

Travelling entails hardships, like danger, hunger, lack of rest, sleep 

and so forth. Therefore it is said to contain a degree of torment. 

39)  ٍَ ْ  ةِ  شَالؿُِ ال
َ
 .ثِ اَُ ٌَ الْأ

Gatherings/meetings are to be kept in confidence. 

Anything discussed in a gathering or a meeting is a trust upon those 

present in it and should not be divulged to others outside of that 

meeting.  

ادِ  يْرُ عَ  (41 َٔىى  الؾَّ  .الَّلْ
The best of provision is consciousness of Allah. 

The best companion one could have is taqwā: being conscious of 

Allah at all times and wherever one is will prevent one from any 

transgressions against Allah. 
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 ةِ يَّ وِ بَ الَّ الـْمُسَلسَْل باِلعِْطْرَةِ إجازة 

َ عَ اىْ  بِّ رَ  للهِ  ػُ ٍْ لْحَ اَ    آلِهِ  عََى وَ  ػٍ ٍَّ مُحَ  وضََتِيتِِاَ اَِ يِّ بِ َُ ا وَ َُ ػِ يِّ  َـ عََى  مُ لَا الفَّ وَ  ةُ لَا الصَّ ، وَ يَْ ٍِ ال
  ِّ تِ طْ صَ وَ 

َ
ا ،يَْ عِ جَْ أ ٌَّ

َ
  :ػُ عْ بَ  أ

  لََّ إِ  بَ غِ رَ  ػْ لَ فَ 
َ
  لََّ إِ  جْ تَ غِ / رَ  وُ اطِ فَ اىْ  خُ الْأ

ْ
 : ثُ يَ اطِ فَ اىْ  جُ عْ الْأ

_ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ 

 َـعَ ٍِ  َـوَ  تْ جْ عَ ٍِ /
َ
/كؽََأ

َ
َّ  /قَلَؽَأ خشََازَنِي " البويةالـْمُسَلْسَل باِلعِْطْرَةِ " عَليَ ْـ ًَّ ا ، /اـخشازحنيثُ

فاَل، كال: أعبَُا ةّ  ْٔ فأكٔل: أعبَُا ةّ كؽاءةً عييّ وأُا أـٍع شيخي المفت محٍػ علي الَْ
عَ المطػث الشيظ عييو أحْػ الشيظ المطػث محٍػ زكؽيا الكَُػْئي، 

عتػ اىلئم ةَ عتػ اىحي الُْػْأُي، عَ الشيظ  الفٓارُفٔري، عَ الشيظ مٔلًُا
محٍػ إـطاق الدْئي، عَ الشيظ عتػ اىعؾيؾ ةَ أحْػ الدْئي، كال عَ نٔكب 

أةٔ  ، كال: شافٓنيالديار الهِػيث أحْػ ةَ عتػ الؽضيً الشٓير ةـ:شاه ولي الله الدْئي
 ؽ، عَ أةيّ الشيظ إةؽاْيً الهؽدي.طاْ

الملؽئ المفِػ عتػ الله ةَ صاىص ةَ محٍػ اىعتيػ، كال: أعبَني )ح( وضػذني ةّ شيخي 
لاَّ وعتػ اىلادر ةَ نؽاٌث الله، كالً: أعبَُا  ٍُ ةّ شيغاي عتػ الؽحَْ ةَ عتػ الله ال

أحْػ ةَ  ن المطؽسي، كال: أعبَني ةّ الفيػمحػث الحؽٌيْ الشريفيْ عٍؽ حْػا
اىعاةػيَ، عَ أةيّ الفيػ محٍػ  إـٍاعيو اىبَزُجي، عَ أةيّ إـٍاعيو، عَ أةيّ زيَ

عَ أةيّ الفيػ ضفَ، الهادي، عَ عٍّ الفيػ سعفؽ اىبَزُجي صاضب مٔلد النتٔي، 
ٔلةعَ أةيّ الفيػ عتػ الهؽيً، عَ أةيّ الفيػ محٍػ  عَ الملا اىبَزُجي،  َ عتػ الؽـ

  إةؽاْيً الهٔراني.
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بََيِّ  ةَ محٍػ عتػ اىلَْادِر ةَزيَ اىعاةػيَ  الإٌام الفيػ أُا كال:   إسازةً  الحفيني، اىطَّ
يِّػ يحيى ةَ عََ سػّ  ،اىطبَيمحيي الديَ عتػ اىلادر ةَ محٍػ ةَ يحيى  أةيّعََ  ه الفَّ

عير محٍػ م ةَؽَ هْ ٌُ 
َ
ػ رضَِِ الّديَ الْأ ٍَّ عير ةَ مُحَ

َ
يِّػ ،محب الّديَ الْأ  محٍػ عََ سػه الفَّ

عير
َ
ًّ  عَ ،محب الْأ بِ  خَ

َ
يِّػ أبي يّأ  عَ أةيّ اىطبَي المكي الحفيني، محٍػَ ٍْ الُْ  الفَّ

يِّػ شٓاب رضَِِ الّديَ اىهَْتِير  الفيػ الإٌام اىطبَي، عَ أةيّ الحفينيأحْػ الديَ  الفَّ
ةَ إةؽاْيً ةَ أبي ةلؽ ةَ عَليّ ةَ  محٍػةَ إةؽاْيً ةَ أبي ةلؽ ةَ  محٍػإةؽاْيً ةَ 

ً عتػ الؽحَْ ةَ أبي ضَ  اىطبَي المكي الحفيني، كال: ضػذِا الإٌام فاَرس ِـ ةُٔ اىلَْا
َ
 مِ ؽْ أ

ةُٔ سَعْفَؽ أحْػ ةَ  أعبَُاكاَلَ  ،المكي
َ
ادة بحيب فغَؽ الّديَ أ يِّػ الشريف ةلَِيَّث الفَّ الفَّ

ةَ عَليّ ةَ ياَسر  محٍػ الديَ سراج أعبَُا الإٌام الحفيني، كال:ةَ سَعْفَؽ  محٍػ
 
َ
 .ُصَْاريِّ الْأ

يِّػ  كال: ضػذِا الإٌام المطػث ادة ةتيظ أة الشريفالفَّ الحفَ ةَ عَليّ  محٍػ ٔةلَِيَّث الفَّ
ةَ عتيػ الله ةَ عَليّ ةَ الْحفَ ةَ الْحفَُيْْ ةَ سَعْفَؽ  محٍػةَ الْحفَ ةَ عتيػ الله ةَ 

صْغَؽ اةَْ عَليّ زيَ اىعاةػيَ ةَ الْحفَُيْْ 
َ
عْؽَج ةَْ الْحفَُيْْ الْأ

َ
ث ةَ عتيػ الله الْأ الْحشَّ

 .نؽم الله وسَّٓ ةَ إبي طاىب ط ةَ عَليّ تالفِّ 
اعً كال الأُصاري:  ٍَ أةٔ الحفَ علي ةَ ضَػذنِي وَالِدي  :كاَلَ ، 527ْـِث   ٌَ ىفَهَّـ

ْ، كال: 466صفؽ ـِث  27الحفَ الْيخي الحفيني، كؽاءةً عييّ وأُا أـٍع ةتيظ في 

ال: ضػذني والدي ْ، ك434ضػذني والدي الحفَ ةَ عتيػ الله الْيخي الحفيني، ـِث 

أةٔ علي عتيػ الله ةَ محٍػ الْيخي الحفيني، كؽاءةً عييّ وأُا أـٍع، في المطؽم ـِث 
ْ، كال: ضػذِا والدي الإٌام الؾاْػ أةٔ عتػ الله محٍػ ةَ عتيػ الله الْيخي 415

الحفيني، كال: ضػذِا والدي أةٔ محٍػ عتيػ الله النَّليب ةَ علي الْيخي الحفيني، كال: 
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ِا والدي الإٌام أةٔ الحفَ علي ةَ الحفَ الْيخي اىعئي الحفيني، كال: ضػذِا ضػذ
والدي أةٔ محٍػ الحفَ ةَ الحفيْ اىعئي الأعؽج الْيخي، كال: ضػذِا والدي أةٔ عتػ 
ٔ أول ٌَ دعو ٌَ ْؼه اىطائفث، كال: ضػذِا والدي  الله الحفيْ ةَ سعفؽ الْيخي، وْ

عْؽَج، كال: الإٌام سعفؽ الميلب ةـ:الحشَُّ 
َ
ث، كال: ضػذني أبي عتيػ الله الميلب ةـ:الأ

ضػذني أبي الإٌام الحفيْ الأصغؽ، كال: ضػذني أبي الإٌام علي زيَ اىعاةػيَ، كال: 
ضػذني أبي الإٌام الشٓيػ الحفيْ ةَ علي، كال: ضػذني أبي الإٌام علي ةَ أبي طاىب 

ٔل الله نؽ   .م الله وسّٓ، عَ ـيػُا رـ
 
ي ٔن،  ،واضػ مفيفو ةاىعطؽة النٔبيث فِػب ن ضػيراًأربعٔٓؼه ف ِٔ

ي ٔن عَيَ ٍِ ُّ ْاشِ رُوَاحُ
 ََ أبي الحؽَْمِ المكي، والسراج ةَ ياسر الأُصاري، ورسال ْؼا الفِػ ذلات عػول،  إلًّ اة

 كصيرة الأىفاظ نريرة المعاني. فٓؼه الأربعٔن أٌِاء وأعيار،
  
 وَ 
ُ
ٍُ  وصِ أ ٍُ ازَ شَ ال ِّ فِي  ى اللهِ َٔ لْ خَ ةِ  ةَ ازَ شَ /ال  ، وَ ؽِ ْٓ الْجَ وَ   السرِّ

َ
 ، وَ اتِ َٔ عَ  الدَّ  فِي انِي فَ نْ  يَ لًَّ  نْ أ

َ
 نْ أ

ْ فِي  ػَ ِٓ خَ يَْ  ََ  ، وَ يدِ ػِ الْحَ وَ  آنِ ؽْ لُ اىْ  ثِ ٌَ ػْ بِِ وَ  عِ افِ النَّ  ًِ يْ عِ اىْ  يوِ صِ  
َ
  ْـأ

َ
  اللهَ  لُ أ

َ
ا َِّ ٌِ  وَ تَّ لَ خَ حَ  نْ أ

 
َ
 ا وَ الَنَ ٍَ خْ أ

َ
َ عَ اىْ  بِّ رَ  للهِ  ػُ ٍْ الْحَ ، وَ يبٌ مُِ  يعٌ ٍِ  َـ ُّ َُّ ، إِ صَ لَا عْ الْإِ وَ  قَ ػْ ا الصِّ َِ قْ زُ ؽْ يَ  نْ أ ، يَْ ٍِ ال

ييْ عَََ  مُ لَا الفَّ وَ  ةُ لَا الصَّ وَ  ِ  ثً حَْْ رَ والمتعٔث  ـيػ الأُام والمؽـ َ عَ يْ ل  .يَْ ٍِ ال
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